UnpUblished texts from the ArAb orthodox trAdition (3)
Andrew of Mar Chariton
The first section reports a miracle performed by an otherwise unknown monk of Frankish (ifranjī) origin, Abba Andrew (Andhrāyā) of Mar Chariton. 3 Abba Andrew accompanied an (unnamed) young monk to the Dead Sea in order to assist him in bringing wood for the construction work that the latter intended to carry out in his cell. This took place in August, and both monks were suffering from extreme heat, which the young monk was no longer able to tolerate. Abba Andrew's prayer miraculously brought down rain; yet there was no sign of rain anywhere else in the vicinity.
We have no indication as to when Abba Andrew lived. While the Byzantine period appears, on balance, somewhat more likely, there is nothing improbable about this event having taken place after the Muslim conquest. "Frankish" (ifranjī) monks may have been present at the Lavra of Mar Chariton both before and after the conquest, and, in fact, we will soon encounter one of the monastery's most celebrated monks, Eustratius (ninth century, discussed in Section 4 below), who was a native of Sicily.
Constantine of Mar Chariton
There follow two stories about Abba Constantine (Qusṭanṭīn) of Mar Chariton, an otherwise unknown saintly monk of "Byzantine" (rūmī) origin. In the first story, his (unnamed) disciple discovered that one Saturday night, Abba Constantine was miraculously transported to the Holy Anastasis (alqiyāma al-muqaddasa, i.e., the Church of the Holy Sepulchre) in Jerusalempresumably to attend a vigil there-and was then transported back to his cell.
The second story describes a rain miracle. At a time of a severe drought, while he was already on his death bed, Abba Constantine was able to bring down rain through his intense prayer that lasted from Saturday night to Sunday evening.
There is no indication of when Abba Constantine lived. The Byzantine and the early Muslim periods seem equally plausible.
Cyriacus of Mar Chariton
The section on Cyriacus of Mar Chariton (=St. Cyriacus the Anchorite, d. ca. 557) is, essentially, an abridgment of certain episodes ( § §8-10, 15-16, and 21) of Cyril of Scythopolis' Vita of this saint (CPG 7538; BHG 463; edition: Schwartz 1939: 222-235) .
A hitherto unpublished Arabic translation of Cyril of Scythopolis' Vita Cyriaci is preserved in the Antiochian Menologion for September in Sinai ar. 395 (copied in 1328-9 AD), fols. 125r-134v (under 29 September). 4 As shown by Gérard Garitte (Garitte 1971; cf. Pataridze 2013: 54) , this Arabic translation served as an intermediary for the Georgian version, extant in a Georgian manuscript dated to 1034-1042 AD (London, BL Add. 11281). Consequently, the Arabic translation must have been produced before this date, in the early eleventh century at the latest, but probably quite a bit earlier (in the ninth or tenth century).
We now need to ask whether the abridgment preserved in PMC derives directly from the Greek original of Cyril of Scythopolis' Vita Cyriaci or from its Arabic translation. The latter possibility seems more likely, since the abridgment in PMC displays certain verbal correspondences with the Arabic translation. Here is a brief comparison that will show this to be the case (cf. Greek text : Schwartz 1939: 227, line 6-228, line 8;  this is the entertaining episode in which, following Cyriacus' prayer, God makes bitter squill sweet). It is true that some of these correspondences could have arisen even in two completely independent Arabic re-workings of the same Greek text; others, however, particularly the occurrence of certain roots in both Arabic versions (e.g., √w-s-q for "load") and a number of virtually identical sequences (e.g., dafaʿahu ilayhi/ilayhimā wa-nṣarafa, fa-kānā; fa-lammā farigha l-khubz; and faziʿa an yadhūqahu) strongly point to the abridged version's dependence on the complete one. The abridged version thus seems to be a rather free re-telling of the corresponding sections of the Arabic translation of Cyril of Scythopolis' Vita Cyriaci.
Eustratius of Mar Chariton
The section on Eustratius of Mar Chariton is by far the longest in PMC. It may be subdivided into seventeen episodes (a)-(q) each of which is represented by a separate paragraph in the edition and translation below.
(a) Eustratius' life prior to becoming a monk (we learn that he was born in
Sicily and was then appointed by the Byzantine emperor as his chief general); (b) Eustratius miraculously finds a loaf of bread in the desert; (c) Eustratius' stay at Sinai and miraculous revelation of the relics of Sts.
John Climacus and Anastastius of Sinai; (d) Eustratius saves fellow-travellers from a fierce lion; (e) Eustratius heals a deaf boy; (f) Eustratius arrives at Mar Chariton and engages in extreme fasting as a self-imposed "death sentence," and nearly dies as a result; (g) Eustratius engages in extreme fasting during the Fast of the Apostles; 5 (h) Eustratius does not heal the priest Abba Jonah, but instead testifies that the latter has received spiritual purification prior to his death; (i) Eustratius predicts an Egyptian fellow monk's conversion to Islam (the conversion, about which, unfortunately, hardly any details are given, is said to have taken place during this monk's trip to Egypt);
The Fast of the Apostles runs from the second Monday after Pentecost to the Feast of the Apostles on 29 June. Depending on the date of Easter in a given year, it could last (on the Julian calendar) from eight to forty-two days. 6 This episode is significant for the study of Christian-Muslim relations. UnpUblished texts from the ArAb orthodox trAdition (3) (j) Eustratius is able to discern whether or not the Holy Spirit descends upon clergy in the altar (presumably, during the Divine Liturgy); (k) Eustratius exposes and rebukes a fellow monk who secretly bought and cooked meat; (l) Eustratius is able to discern that a fellow monk has fallen into sin; (m) Eustratius predicts that a fellow monk (Abba Job), who was asked to become bishop of Aleppo, will be rejected and will come back to the monastery; (n) Eustratius is able to miraculously open the gates of a monastery in the desert; (o) Eustratius "reads" a fellow monk's (Abba Stephen's) thoughts and predicts that he will become patriarch of Antioch, albeit for a short time; this prophecy was fulfilled thirty-five years later; 7 (p) Eustratius "reads" a fellow monk's (Abba Abramius') thoughts and predicts that he will learn Syriac and become the abbot of Mar Chariton; this prophecy was fulfilled after Eustratius' death; 8 (q) Eustratius knew in advance the time of his own death. It is significant that three of these episodes-(l), (m), and (n)-are derived from the text I edited and translated in the second instalment of the "Unpublished Texts from the Arab Orthodox Tradition" series: "The Miracles of St. Eustratius" (Treiger 2016). Specifically, these three episodes correspond to Miracles Nos. 1, 4, and 6, respectively. In comparison to "The Miracles of St. Eustratius," the version in PMC is, however, considerably abridged. Here is a comparison of Miracle No. 4 and the corresponding Episode (m). There was at the Lavra another monk from Homs, whose name was Abba Job. At that time, bishops came from Patriarch Job of Antioch to find someone who could be fit to become bishop of Aleppo. They sought a certain man called Abba Symeon from Damascus, but he hid himself from them. As they could not find the man they sought, they approached this monk from Homs and asked him to go with them. He came to Abba Eustratius to seek his council, rejoicing at the news. This was the end of the day. When he told the saint about this, the saint said: "Come back to me tomorrow, and I will pray to Christ to direct you to the gate of the good." The monk departed from his presence. At dawn, those people [i.e., the bishops] came and took the man with them, and he never came back to the saint, as the saint had bidden him to do." When it was morning, the saint inquired about that monk and was told that he had left with the bishops. The elder then said: "Verily I say to you, he will have a wretched return and will be overcome with great sor- (Treiger 2016: 8-9) . In light of the new evidence now discovered in PMC, it has, however, become clear that the Lavra mentioned in the "Miracles of St. Eustratius" is the Old Lavra of Mar Chariton (not the Great Lavra of Mar Saba) and that, consequently, the Eustratius mentioned in both the "Miracles of St. Eustratius" and PMC should be re-designated as Eustratius of Mar Chariton (not Eustratius of Mar Saba).
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Moreover, it turns out that Melkite Arabic Synaxaria mention an Eustratius of Mar Chariton commemorated on the anniversary of his death, said to be 17 October (Sauget 1969: 122, 179, and 307; Bīṭār 1995: 113, with reference to Sinai ar. 418, fol. 31r, which says only, in the section on 17 October: ‫وفيه‬ ‫خاريطن‬ ‫سيق‬ ‫يف‬ ‫جاهد‬ ‫الذي‬ ‫اتيوس‬ ‫اسرت‬ ‫اّيس‬ ‫القد‬ ‫,نياح‬ "and on this [day is commemorated] the repose of St. Eustratius who laboured in the Lavra of Chariton"). This is certainly the same Eustratius of Mar Chariton. We are thus lucky to have discovered two fairly detailed documents about this virtually forgotten saint: the "Miracles" text, edited and translated in my 2016 instalment (with the caveat that the protagonist should now be re-designated as Eustratius of Mar Chariton), and the relevant section of PMC, edited and translated below.
When did this Eustratius of Mar Chariton live? Here I believe the conclusion of my previous study still stands. His approximate years of life would be ca. 770-ca. 850 (give or take ca. 10 years). This is because, as we 9 Sā ‫)سا(‬ is a future marker in Christian Palestinian Arabic of the first millennium (Blau 1966 (Blau -1967 
Cosmas of Mar Chariton
The next section of PMC discusses another wonderworking monk, Abba Cosmas, a Syriac-speaking monk from an unspecified village near Aleppo.
This section has three episodes. The first episode relates how Abba Cosmas helped a visitor to the Lavra, a man from Rabba in Transjordan, who was in financial trouble, to escape with his two poor sisters to safety in Ascalan. The second episode relates how his disciple, Abba Theodore (a native of Baalbek) discovered that Abba Cosmas and another monk, whose name was Abba Gabriel the Hermit (on him, see also Section 6 below), were miraculously transported to Rome where they spent three days praying at the tomb of the Apostles Peter and Paul. The third episode is a rain miracle, very similar to Abba Constantine's (Section 2 above).
Abba Cosmas must have lived ca. 800, because, as we shall learn in the next section, Abba Gabriel the Hermit, Abba Cosmas' companion on the miraculous trip to Rome, was martyred in or shortly after 809 AD.
Gabriel the Hermit
The sixth section is devoted to the aforementioned Abba Gabriel the Hermit. The first episode introduces his disciple Abba John 12 who, "was so advanced in abstinence that he would not excrete from below; [r] ather, at the end [of his meal], he would take in a cup of liquid and then vomit it from UnpUblished texts from the ArAb orthodox trAdition (3) above." The second episode relates another miracle of teleportation: Abba John discovers how Abba Gabriel the Hermit was miraculously transported to Bethlehem and then back to his cell. The third episode relates how Abba Gabriel the Hermit recovered from his seemingly terminal illness in virtue of "hidden sustenance" provided by Christ.
Finally, the fourth episode relates the story of Abba Gabriel the Hermit's martyrdom in a Bedouin attack on Mar Chariton in the wake of caliph Hārūn al-Rashīd's death in 809. This correlates well with historical record. In the words of Moshe Gil:
[The Byzantine historian] Theophanes tells us of the events of 809-and as he was a contemporary, his evidence with regard to these years is both interesting and quite credible-when Hārūn al-Rashīd died and a fratricidal war broke out between the brothers al-Amīn and al-Maʾmūn. According to him these events caused the Christians an enormous amount of suffering. Many churches and monasteries in Jerusalem and its environs were abandoned, such as those of Sts Cyriac, Theodosius, Chariton, Euthymius, and Mar Saba. Four years later, in 813, the disturbances broke out anew and many Christians, both monks and laity, fled from Palestine to Cyprus and Constantinople, where they found a refuge from the Arabs' terrible persecution in those days of anarchy and civil war. Palestine was the scene of violence, rape and murder (Gil 1992: 474-475 ; cf. translation of the relevant passages from Theophanes in Mango & Scott 1997: 665 and 683).
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The circumstances of Gabriel the Hermit's martyrdom resemble those of the Twenty Martyrs of Mar Saba (martyred in March 797; Blake 1950; new edition and translation: Shoemaker 2016: 68-147): in both cases, Bedouin marauders attacked the monastery in search of treasures and, having found none, executed defenseless monks. Gabriel the Hermit's arteries were slit, and he was bound with a rope and suspended above the valley. When the rope broke, he fell to his death. The other monks discovered his body, whichaccording to the report-exuded "a pleasant smell superior to any perfume."
Gabriel of Mar Chariton
Gabriel the Hermit's namesake, Gabriel of Mar Chariton was a native of al-Balqāʾ in Transjordan. Before he was tonsured a monk, he had been a secretary (kātib) to the "governor of the land" (wālī al-balad). Though this is not made explicit, we can assume that the governor was a Muslim. In his capacity as the governor's secretary, Gabriel had to face a temptation with the governor's beautiful wife, who tried to seduce him. At this point, the text draws a comparison with the story of Joseph and Potiphar's wife in Genesis 39; like Joseph, Gabriel, of course, resisted the temptation. Upon becoming a monk, Gabriel distributed all his possessions to the other monks and to the poor and lived in extreme poverty. He practiced extreme fasting, similarly to Eustratius of Mar Chariton (Section 4, Episodes (f) and (g) above).
Edition and Translation
The edition below faithfully reproduces the text as it appears in Sinai ar. 563, without attempting to "correct" numerous deviations-whether morphological or syntactical-from Classical Arabic usage (occasionally, to facilitate reading, the corresponding Classical Arabic form is indicated in the apparatus). The hamzas are absent, as they are in the manuscript; however, I took the liberty to indicate the hamza in the word ‫,ماء‬ "water," which, without the hamza, could be too easily confused with the particle ‫.ما‬ Asterisks indicate emendations to the text. Question marks indicate that the reading and/or the translation of a word or passage are uncertain, while three hyphens (---) indicate that a word or a part thereof is illegible in the digital copy of the manuscript at my disposal. The punctuation, occasional vocalization, and division into paragraphs are my own. The readings of A are given in the main text, while those of B and C are provided in the apparatus. , carried their load, and left. Then they were tormented by scorching heat, this having been the month of August. Abba Andrew managed to withstand the heat -by the power of the Holy Spirit dwelling in him. As for the young man, he was suffering greatly from this and was afflicted by thirst. He cast himself down on the ground as one dead and cried for the saint's help. [Abba Andrew] stood up on an elevated rock, praying to God with tears and imploring Him to have mercy on his [companion] . Then God shadowed them with a cloud, rain came down, and the valleys around this place were filled [with water]. They drank and took some water with them, glorifying God. When, however, they travelled past that place, they could no longer see any trace of rain.
‫افرنجي‬ ‫اّضاع‬ ‫واالت‬

<2>
In this Lavra, there was yet another [monk], a Byzantine man, whose name was Abba Constantine. He had been tonsured in his youth and excelled in abstinence and labour. Most of the time, he would walk in the desert naked, with only a monastic cowl over his shoulders. His body had become black from intense heat and cold. He had a disciple who took care of him. One Saturday night [the disciple] knocked on the door of his cell, but received UnpUblished texts from the ArAb orthodox trAdition (3) no answer. He refused [to believe this] and scaled | (23r) the wall, but did not find [Abba Constantine] there. Confused, he went out and sat at the door. An hour later, he heard a powerful bang inside the cell and the voice of the saint praying. He knocked on the door. [The saint] came out to him and said: "When did you come here?" He told him when, then fell at his feet crying and imploring him to disclose the matter. After much crying and importuning on his part, [the saint] bade him to keep what he was going to say a secret for as long as he was alive. He then told him that on Saturday nights he enjoyed praying at the Holy Anastasis [i.e., the Holy Sepulchre in Jerusalem]. So he was transported there and then returned back to his cell.
There was once a shortage of rain, and a great deficiency of water for the monks. They implored [Abba Constantine] to pray to God that He would have mercy on His creation. Initially [Abba Constantine] refused, but when they importuned him, he directed them to carry him to the church. This was because he was sick and on the verge of departure from this world. He then gave instructions to gather three grains of incense from each monk. This was on Saturday night. He then asked three deacons to keep the incense going until the following day. They did as he instructed them. [Abba Constantine] himself remained in the diakonikon, 149 weeping and praying to God till the morrow. Finally, on Sunday evening abundant rain came down, and the cisterns were filled. After that, [Abba Constantine] died, having [lived a life] pleasing to God, and obtained an everlasting rest.
<3> (23v)
The fathers of the Old Lavra told us about a monk from the people of Corinth whose name was Cyriacus. He excelled in love, humility, obedience, and abstinence. He also obtained from God the gift of clairvoyance. Our monks would flock to him, seek his consolation and council, and complain to him about their struggles. His fame spread throughout the land of Palestine. People of Jerusalem and all others who visited the Lavra, from all the countries, would come to him in order to take his blessing, and he would console them with his spiritual teachings.
When he could no longer bear being disturbed by so many people, he fled to the desert, accompanied by one blessed disciple. He was seventy-seven years old at the time. In this desert there was nothing to feed on except sea squill. He prayed to God, and God made it sweet for them. Whenever their bodily need overcame them, he would instruct his disciple to boil it, and the two of them would eat it. They lived in this way four years.
After that, a noble man from the people of Tekoa heard about them and brought them a load of bread. He took a blessing from the elder, gave them the [bread] , and left. They would then eat this [bread] every evening. One day, when the saint was walking in the inner desert, | (24r) having left the disciple behind in his cave, the disciple, as usual, took some of the sea squill and boiled it. As soon as he tasted its bitterness, however, he fell as one dead, unable to move or speak. The saint realized what had happened to him, came to him, and prayed over him. The disciple woke up and arose, and the saint, having administered the Body of the Lord Christ to him, scolded him, saying: "My son, the Lord Christ would make the squill sweet for us, because we had then nothing else [to eat]."
Once they had finished the bread and became hungry again, the saint gave a blessing to his disciple and instructed him to boil some of the squill again and serve him. He did so; however, he was afraid to taste it, and so the saint made the sign of the cross over it, and he ate it, [trusting] in his teacher's prayer, and it [caused him no harm].
A man from the people of Tekoa heard about the saint and came to him with his demon-possessed son, asking [the saint] to pray over him. [The saint] had compassion on him and healed him through the grace of the Holy Spirit. The man departed thanking God and relating the story of the saint's miracle.
People would frequently bring to him the demon-possessed and [those suffering from] other [afflictions] , and he would pray over them, and they would become well again. When, however, he could no longer bear being disturbed by so many people, he fled to the inner desert-a place where none of the solitary monks would go-and stayed there for a long time. At that time, many people were dying [of disease], and [the epidemic] affected the Lavra as well. Some of the monks came to him and informed him about this, imploring him to go | (24v) with them to the Lavra. He agreed, and settled in the cave of the holy Mar Chariton. But he was disturbed there as well, and so returned back to the old place, taking with him only some herb seeds [to plant and] to partake of [the herbs] from time to time. However, wild animals started grazing the [herbs] , and his disciple complained to him about this. Then, when the saint was walking in the desert, he met a fierce lion. He UnpUblished texts from the ArAb orthodox trAdition (3) ordered the lion to follow him to the place where herbs had been planted and to guard it from the wild animals destroying it. The lion obeyed his command.
When the saint became old and weak-for he was more than 100 years oldhe knew that the time of his departure from this world had drawn near, so he returned to the Lavra and reposed in the Lord, having pleased God by his virtuous deeds.
<4>
The monks of the Old Lavra told us also about another saint who lived in their monastery. His name was Eustratius, and he was one of the noblemen of Sicily. From his youth, he had been intelligent and chaste and had led a virtuous life. The Byzantine emperor heard about him and sent after him. When he arrived, the [emperor] asked [Eustratius] to speak, and found him to be even more excellent than what he had heard. He therefore appointed [Eustratius] to be his chief general and put him in charge of warfare. God was helping [Eustratius] and made him victorious over the emperor's enemies. Both the [emperor] and his noblemen held him in high esteem. They honoured him and revered him for his courage and honesty; they also loved him very much.
This virtuous man, however, renounced all this and fled to become a monk. He was tonsured in one | (25r) of the cenobitic monasteries and learned the rules of monasticism. After that, he left to the desert and spent twelve years there, eating grass. Then he desired to travel to the inner desert. He came to an arid place that had no vegetation and nothing else that could be used for food. Hunger forced him to pray to God for help. Then, while he was walking in the desert, suffering from hunger, he found a great church with a beautiful altar, on which lay a large and pure loaf of bread. He was greatly amazed by this. However, he feared that this could be Satan's deception; so he prayed to God imploring Him to disclose the matter to him. Then he approached the altar, prayed, and made the sign of the cross over the bread. He stretched forth his hand, took it, and sustained himself with it for a long time, thanking God.
Subsequently, he came to Jerusalem and travelled through its desert. Then he came to the holy Mount Sinai, travelled through its desert, and dwelled in [this desert]. God would visit him and console him with food whenever he needed it. After some time, he returned to the holy monastery [of Sinai] and lived as a hermit in the monks' cemetery for forty days, during which he tasted no food. All this time, he would pray to God imploring Him to reveal unto him the bodies of the two holy abbots of Mount Sinai Anastasius and [John] Climacus. Then [their bodies] were revealed to him, and he took a blessing from them.
Subsequently, he left the place | (25v) and headed for Jerusalem. While he was walking on the road with a group of people, they encountered an enormous lion and were terrified and confused. The saint came up to the [lion] and embraced it, while all the people passed by, glorifying God.
When they arrived at the campsite, they had among them a deaf boy, so they asked [Eustratius] to have mercy upon him. He prayed over him, and the boy regained ability to speak. Therefore, all those present glorified God.
When [Eustratius] arrived in Jerusalem, it came to his attention that in the Old Lavra there were saintly monks, wonderworking and clairvoyant, so he desired to stay with them. They accepted him gladly. He took his dwelling in the cell of Sts. John and Arcadius.
150 A virtuous brother named Abba Joseph was in his service. There was a certain reason on account of which the saint imposed a penance upon himself. He would stay in his cell without going out for multiple days and without tasting food. He had asked his disciple not to approach him until the forty days were complete. After the period was over, the disciple, with a group of other monks, came to his cell and knocked on the door. Because [Eustratius] did not respond, they thought that he had died, so they broke the door and came in. They found [Eustratius] lying [on the floor] without moving, as one dead. So they called a doctor who was at the Lavra. The doctor examined him and told them that he still had his spirit within him. He gave them instructions to | (26r) wash him with warm water. They did this, and he moved. Then they prepared a broth for him, opened his mouth with a stick, and gave him to drink of it a little. And so they treated him for several days, until he became well and told them: "My soul has been brought back to life, though I had imposed a death sentence upon it." They asked him about the reason for this. He told them that he had once threw a little stone at a bird and it died, and so he imposed a death sentence upon his own soul in its stead.
After a little while, the Fast of the Apostles began, and it was extremely hot.
[Eustratius] instructed his disciple Abba Joseph to lock the door of his cell and not approach him until the completion of the fast. Nor did he take any UnpUblished texts from the ArAb orthodox trAdition (3) food inside. After the end of the fast, the disciple opened the door and found [Eustratius] They went out to give "Peace" to the fathers. However, Abba Eustratius refused to accept Abba Gabriel's wearing the Schema. He said to them: "Why did you allow him to wear the Schema, if he is not even a Christian?" The monks were overcome by sorrow, because they saw that the Egyptian man was devout, loyal to the Church, and righteous in conduct; moreover, he was one of the longest-serving monks of the Lavra. After some time, however, [this Abba Gabriel] descending upon you (pl.). He has departed from you (pl.)." They said to him: "Father, there are a lot of disputes and quarrels among us; pray to God that He would lift them from us!"
The Enemy 159 once tempted one of our monks at the Old Lavra to eat meat. Through a cunning stratagem, he bought it and cooked it. The saint [Abba Eustratius] knew this by the Spirit dwelling in him, | (27r) so precisely at the time when that monk was about to eat it, Eustratius knocked on the door of his cell. The monk opened and made a prostration to him. When they prayed, the monk said to him: "Holy father, what brings you today to my habitation?" [Eustratius] responded: "I would like to have a [joint meal of] love with you today." The monk rejoiced greatly and served him whatever monastic food he had had provided to him by God. But the saint said: "Serve me some food from the pot which you have just cooked." Terrified, the monk brought the pot and put it in front of [the saint]. The saint rebuked him and said: "Brother, you are sullying your soul on account of your desire and you are obeying your [evil] thoughts." Then he ordered him to bring a hoe, dug a hole in the garden, buried the pot there, and trampled it down with his foot. After that, he prayed over the brother and left.
One of the monks went to the city 160 and fell into sin. 161 Then he returned to his cell repentant and sorrowful. When night came, the saint [Abba Eustratius] knocked on the door of his cell, made a prostration to him, and said to him: "Forgive me, brother, for I have fallen into sin." The brother realized that the saint knew what had happened to him, so he fell to his feet, crying, confessing his [evil] deed, and imploring [the saint] to pray over him. [Eustratius] consoled him and left.
In the Lavra, there was a monk whose name was Abba Job. | (27v) He was asked to become bishop of Aleppo, so he came to the saint [ scorched by intense heat. Having come to the gate of the monastery, he knocked on it, but there was no response, so he made the sign of the cross over the gate, and it opened. Another monk from the Lavra accompanied him, and he is the one who told this. This saint [Abba Eustratius] had two disciples whom he would take with him to the desert, so as to walk with them in the night towards the Jordan. While on this [journey], the saint stood facing East, prayed for a long time, then turned to one of his disciples and said: "Stephen, you want to become a patriarch; you will become one, but only for a few days, and you will find no joy [in this]." Thirty-five years later, Abba Stephen was taken to become patriarch over Antioch, but on his way there he became ill. Having arrived [there] , he died on the eighth day.
In the Lavra, there was a good brother, whose name was Abramius. He used to serve Eustratius and attend to his needs in the desert, when [Eustratius] was living in his cave. One day | (28r) [Abramius] : weakness], and so he went to Jerusalem, imploring God to provide a solution to his problem. He said: "When I was in Jerusalem, I heard about a wonderworking saint in the Old Lavra whose name was Abba Cosmas. I sought him out and knocked on the door of his cell. His disciple came out, carrying a staff in his hand. He told me: 'The teacher knows | (28v) your situation. Take this staff and keep it always with you wherever you go. God will see to it that you lack nothing and suffer no harm. Go back to your town [i.e., Rabba] and take your sisters with you to Ascalon. Take the road of Zoara'. 164 This town was then insecure, and the road was dangerous, but I took the staff in faith and left. I did everything as he had instructed me, and all my needs were provided for wherever I stayed. I went to the desert and travelled through it, and no one hindered me. 165 this night." I went to the Hermit and told him. He said: "Yes." So I came back to Abba Cosmas and told him this. He said: "Go to your cell, cook a pot of lentils on Wednesday, and bring it to me at 9 o'clock." 166 He prayed over me, and I left. I did as he bade me: cooked [the lentils] and came to his cell on Wednesday before the ninth hour. I knocked on the door, but there was no answer. While I was sitting there | (29r) confused, I heard the sound of a semantron (nāqūs) 167 and then heard the saint doing his prayer in his cell. He opened the door to me and said: "Didn't I instruct you not to come to me <until> after 9 o'clock?" I made a prostration before him and asked his forgiveness. He then took some of the lentils and instructed me to bring the rest to Abba Gabriel the Hermit. I did as he bade me, then came back to him, fell to his feet, and said to him: "I shall not raise my head until you tell me your secret." He refused, saying: "This is UnpUblished texts from the ArAb orthodox trAdition (3) not appropriate for you." But I cried and importuned him so profusely that after much effort he agreed to tell the story, saying: "Let no one else know." I agreed, and he spoke to me weeping: "Abba Gabriel and I had one and the same desire: to pray at the tomb of the Apostles Peter and Paul in Rome, so we met in the prayer room, read the First Hour, 168 and prayed to the Lord Christ, and by His power we found ourselves in the twinkling of an eye in Rome. We stayed there for three days, prayed the Ninth Hour there, and were then transported back to our cells at exactly 9 o'clock." It once happened that there was a drought 169 and great hardship through all the universe. The monks of the Lavra came to [Abba Cosmas] to ask him to pray to God that He would have mercy on them. He refused, but after they importuned him and wept profusely, he agreed with great humility. | (29v) He was sick at the time, and so he asked them to carry him to the church of the Forty-Five Martyrs 170 at the Old Lavra. The saint raised his hands to heaven, and everyone cried out together with him: "Lord, have mercy!" They did not leave the church until rain came down, and [water] filled the valley; then everyone gave glory to God. This saint continued to perform miracles and show [signs of] clairvoyance. He knew the time of his death, told [others] about it, and reposed in peace.
<6> Abba Gabriel the Hermit, whom we have just mentioned, had a blessed disciple whose name was Abba John. He was advanced in ascetic labours and devout. He would never taste wine, or oil, or anything fatty. 171 Rather, he would take herb seeds with him to the desert, plant them, and feed on this. He was so advanced in abstinence that he would not excrete from below. Rather, at the end [of his meal], he would take in a cup of liquid and then vomit it from above. This blessed disciple Abba John once came to his teacher Abba Gabriel at night on some business. He knocked on the door of his cell. There was no response, and so he scaled the wall and found the lamp burning and the cell full of incense, but no one present there. Confused, he went out and sat down opposite the cell on an elevated spot. Suddenly, he heard a powerful bang, as though hurricane wind | (30r) descended upon the cell. He came down rapidly and heard the voice of his teacher praying. After that, [Abba Gabriel] came out and said: "It [causes] monks' ruin to search their brethren's cells." [Abba John] fell to his feet with the face down, crying and saying: "Blessed be the Lord, I shall not raise my face from your feet unless you tell me your secret." [Abba Gabriel] agreed-on the condition that this would remain hidden as long as he was alive-and said: "My beloved brother, through His grace, the Lord Christ gave me the ability to travel wherever I want with no effort, so I just returned from Bethlehem." [Abba John] was amazed by this and glorified God.
After that, [Abba Gabriel] 172 became seriously ill. The monks opened [the door of] his [cell] to take a blessing from him. Everyone who had a disciple brought him to the [saint] so that he could pray for them. When [the saint] saw them gathered around him, he prayed over them and addressed them patiently and humbly, saying: "Go in peace, children, for I'm not going to die from this illness. My sustenance is hidden; only Christ knows it, for it is a gift from Him." A few days later he rose up from his illness and took on the same kind of ascetic struggle that he used to practice. | (30v) Hārūn, the king of the Arabs, died, and the world was plunged into strife. 173 The monks came to [Abba Gabriel] importuning him to flee together with them, but he refused, saying: "It is only three days till the Great King comes." All the monks left, and he alone remained in his cell. Three days later, Bedouins (aʿrāb) attacked him and tortured him. As they found him having no [treasures], they slit his arteries like those of a lamb, tied him with a rope, and suspended him above the valley. The rope broke, and he fell to his death. After some time, the monks came back to look for him in his cell. They found [the cell] full of traces of blood, and looked down to the valley. When they saw him, they came down and found him dead. His holy head had broken, but his body had suffered no change; nor did wild animals approach him, despite the amount of time that had passed. [His body] was exuding a pleasant smell 172 It is somewhat unclear whether the protagonist in the remainder of the story is Abba Gabriel or perhaps his disciple Abba John. The former possibility seems much more likely, so I adopt it in the translation below. 173 The ʿAbbāsid caliph Hārūn al-Rashīd died on 24 March 809. UnpUblished texts from the ArAb orthodox trAdition (3) superior to any perfume. They wrapped him in a rug and buried him with crying and lamentation, glorifying God the Provider of life-giving grace.
<7>
In this blessed Lavra, there was also another monk from Balqāʾ whose name was Abba Gabriel. 174 He led a virtuous life | (31r) in the world, was chaste, and was filled with love. He was a secretary of the governor of the land and was helping every oppressed person. This governor had a young and beautiful wife, and he [i.e., the secretary = Abba Gabriel in his youth] was also young and beautiful. She would stay alone with him and would demand that he do what is inappropriate, just as had happened to Joseph in Egypt. 175 He would refuse to do this, while concealing this from her husband. One day it happened that the governor sent him to his [i.e., the governor . He left secretly and came to our monastery, where he was tonsured a monk. He had had a lot of money, and he distributed everything to the monks and to the poor, leaving nothing for himself. He focused his attention [exclusively] on God and spent his days in hardship and poverty. During Lent, he locked himself up, and his disciple would attend to his needs once a week. | (31v) After five weeks, [the disciple] found him shrivelled as though dead. They opened his mouth with a stick and fed him with a small amount of broth, until he woke up. After a while, he reposed having pleased God. UnpUblished texts from the ArAb orthodox trAdition (3)
He reached a far-off cave in the inner desert and stayed there, persevering in extreme asceticism and intense [ascetic] labour in his spiritual life and in the love of the Lord Jesus Christ. He would feed on the herbs growing between the rocks and would drink water from a nearby spring, which was close to this grass in the wilderness. He would spend entire days fasting and after that eat [only] a handful of these herbs and a small amount of water. His prayers were without number, for he resembled spiritual beings in their constant giving glory [to God] and in their ceaseless prayer. He pursued this for twelve years.
It was revealed to him that forty days later he would depart from this transitory world to the future world together with the saints. When he felt that his end was near, he made the sign of the holy cross of our Lord Jesus Christ (glory be to Him!) over the wind, and the wind carried him away immediately and brought him right inside the monastery. There, he saw the abbot of the monastery, who in the meanwhile had become an old man. [The abbot] asked him: "Who are you?" He responded: "I am your [spiritual] son Stratius who used to be with you at the monastery twelve years ago. I have come now, because the time of my departure from this world has drawn nigh. In forty days, I shall pass on to the new world, the place of eternal rest. I wish to spend those few days with the fathers of the monastery and with the prayers of the saints, so that I could take their blessing before I depart."
[The abbot] rejoiced greatly and embraced him. After that, he beat the semantron;
197 the fathers came in and rejoiced in seeing the saintly hermit. They gave him a separate cell. He entered the cell and locked the door. After that, he left without anyone noticing and went to the tomb of St. John Climacus, the author of the Ladder of Virtues, who was the father and virtuous leader of Palestinian monasticism, and to the tomb of St. Anastasius of Sinai, the leader of the monks. He prostrated himself on their graves asking that he may receive assistance from the prayers of these two saints who had preceded him by two hundred years.
While he was praying and imploring them, suddenly an angel of the Lord appeared to him and said to him: "Stratius, the holy John and Anastasius have appeared before you in the spirit in order to bless you, O blessed saint, before your departure from this world. Immediately, he saw them and took their blessing. They said to him: "We shall also be present at the time of your spirit's departure from your body and we shall pray for you in your cell, which the fathers have given you inside the monastery." They gave him peace and left, while he returned afterwards to his cell.
He did not disclose this to anyone, except to his disciple, asking him as follows: "My son, open the door of my cell after thirty-seven days, because on that day I shall depart from this transitory world. Do not be remiss in counting these days, so that you will be able to bury my body." When these days have passed and the appointed time has arrived, they knocked on the door of his cell. There was no response, and so eventually they broke the door of the cell. They found him wrapped [in a shroud], for he had covered himself with his girdle which was made of coarse wool.
They also found an amazing thing, for next to him they saw a censer and therein a charcoal, and incense was rising from it, and its fragrance was exceedingly good. This was a sign that the hermit fathers [i.e., Sts. John Climacus and Anastasius of Sinai] had indeed come and prayed over him [at the time of his death]. The fathers held a short prayer for his [soul's repose] and after that buried him with much reverence next to the ancient holy fathers of the monastery. His body exuded perfume-like fragrance which was beyond description. Thus he became a blessing to many. To our Lord is due all glory, honour, and worship from now and unto all the ages, Amen.
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